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vak krsnasya vak krsnasya. atra visnupadante harigada-badhanartham idam 
suütram. matra-grahandad avisnupadante ca. udaharanam tv agre. 


VRITI—This sūtra is to prevent the change to harigadà by sūtra 61 when the 
visaya is visnupadanta. Because the current sūtra contains the word mdatra, it 
also applies when the visaya is not visnupadanta. 


> vak krsnasya — (63) vak krsnasya (the statement of Krsna). 


Examples of those when the visaya is not visnupadanta are given in the 
Akhyata-prakarana. 


AMRTA—This is an apaváda^ of sūtra 61. Someone might argue, “In the 
example vak + krsnasya what is gained by ordaining ka-rama in place of ka- 
rama?” Jiva Gosvami replies to that doubt, saying that this sūtra is for the 
sake of stopping the change to harigada. The implied meaning is that if this 
sutra were not made, a harigadà would be achieved on the strength of sūtra 61 
and the undesirable form vag krsnasya would occur. 


&9 | dd: West T | 


64. tatah $a$ cho và 

tatah—after that (a visnudasa); sah—sa-rama; chah—cha-rama; va— optionally. 

Sa-rama that comes after a visnudasa optionally becomes cha-rama. 

su-vak saurih, su-vàk chaurir và. ap-$àyi, ap-chayi va. 

VRITI—> su-vak + Saurih — (63, 64) su-vak chaurih or su-vàk $aurih 
(Sauri, the eloquent speaker). 
> ap + Sayi > (63, 64) ap-chayi or ap-sàyi (He who lies on the 
water, Narayana). 

SAMSODHINI—In modern print sa-rama only changes to cha-rama when it 


comes after ta-rama. The optional change to cha-rama is not done in the case 
of any other visnudasa. 


&« | 8r ef: | 


65. ho harighosah 


40 Anapavada is an exception, a special rule which sets aside the general rule. See vrtti 50. 
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hah—ha-rama; harighosah—harighosa. 
Ha-rama that comes after a visnudasa optionally becomes a harighosa. 


vak hareh vag ghareh vag hareh. ac-halau aj-jhalau aj-halau. sat hareh sad 
dhareh sad hareh. tat halinah tad dhalinah tad halinah. kakubh harasya kakub 
bharasya kakub harasya. 


VRITI— 

> vak + hareh > (61) vag + hareh — (65) vag ghareh or vag hareh (the 
statement of Hari). 

> ac + halau — (61) aj + halau — (65) aj-jhalau or aj-halau (ac and hal). 

> sat + hareh — (61) sad + hareh — (65) sad-dhareh or sad-hareh (of the six 
Haris). 

> tat + halinah — (61) tad + halinah — (65) tad dhalinah or tad halinah 
(that belongs to the holder of the plough, Balarama). 

> kakubh + harasya — (61) kakub + harasya — (65) kakub bharasya or 
kakub harasya (the region of Hara, Lord Siva). 


SAMSODHINI—These days the change to harighosa is always done. 


&& | adt Ua erga PA | 


66. da-tau para-varnau la-ca-ta-vargesu nityam 


da-tau—da-rama and ta-rama; para—following; varnau—varna; la-ca-ta- 
vargesu—when la-rama, ca-varga, or ta-varga follows; nityam—always. 


Da-ràma and ta-rama always change to the following varna when la-rama, 
ca-varga, or ta-varga follows. 


tad laksmi-pateh tal laksmi-pateh. tat catur-bhujasya tac catur-bhujasya. 
kamsa-jit chadayati, kamsa-jic chadayati. tat janardanasya taj janardanasya. 
kamsa-jit-jhankarah kamsa-jijh-jhankarah. kamsa-jij-jhankarah. tad-fia- 
ramah tafi-fia-ramah. kamsa-jit tikate kamsa-jit tikate kamsa-jit dhaukate 
kamsa-jid dhaukate. 


VRITI— 

» tad + laksmi-pateh — (66) tal laksmi-pateh (that belongs to the Lord of 
Laksmi). 

» tat + catur-bhujasya — (66, 63) tac catur-bhujasya (that belongs to the 
four-armed Lord Visnu). 
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> kamsa-jit + chádayati — (66) kamsa-jich chadayati — (63) kamsa-jic 
chádayati (the conqueror of Kamsa covers). 

> tat + janárdanasya — (66) taj janardanasya (that belongs to Janardana). 
> kamsa-jit + jhankarah — (66) kamsa-jijh jhankarah — (61) kamsa-jij 
jhankarah (the conqueror of Kamsa hums). 

> tad + ha-ramah — (66) tafi-fia-ràmah (the ña-rāma of that). 

> kamsa-jit + tikate > (66, 63) kamsa-jit tikate (the conqueror of Kamsa 


goes). 
» kamsa-jit + dhaukate — (66) kamsa-jidh dhaukate — (61) kamsa-jid 
dhaukate (the conqueror of Kamsa approaches). 


a0 | Tat 3T | 


67. tas ca Se 

tah—ta-rama; ca—ca-rama; se—when sa-ràma follows. 
Ta-rama becomes ca-rama when sa-rama follows. 

tat saureh tac saureh. pakse chatvam, tac chaureh. 


VRTTI—» tat + Saureh — (67, 63) tac + Saureh — (64) tac chaureh or tac 
Saureh (it belongs to Sauri). 


&c | ASAS: ATA: TSA: RTA: TEE ATA: , OETA 
a | 
68. no ’ntas ca-chayoh $a-ramah, ta-thayoh sa-ramah, ta-thayoh sa-ramah, 


visnucakra-pürvo visnucapa-pürvo và 


nah—na-rama; antah—situated at the end of a visnupada; ca-chayoh—when 
ca-rama or cha-rama follows; sa-ramah—sa-rama; ta-thayoh—when fta- 


rama or tha-rama follows; sa-ramah—sa-rama; ta-thayoh—when ta-rama or 
tha-rama follows; sa-ramah—sa-rama; visnucakra-pürvah—preceded by a 


visnucakra; visnucapa-pürvah—preceded by a visnucapa; và—or. 


Na-rama at the end of a visnupada becomes Sa-rama when ca-rama or cha- 
rama follows, sa-rama when ta-rama or tha-rama follows, and sa-rama 
when ta-rama or tha-rama follows. And that sa-rama, sa-ràma, or sa-rama 


is preceded either by a visnucakra or a visnucapa. 


bhagavan calati, bhagavams calati, bhagavas calati. bhagavan chadayati, 
bhagavams chadayati, bhagavas chadayati. bhagavan tikate, bhagavams 
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tikate, bhagavas | tikate. bhagavan thakkurah, bhagavams i thakkurah, 
bhagavas | thakkurah. bhagavan tarati, bhagavams tarati, bhagavas tarati. 
bhagavan thit-karoti, bhagavams thit-karoti, bhagavas thüt-karoti. 


VRrTII— 

> bhagavan + calati > (68) bhagavams calati or bhagavas calati (Bhagavan 
moves). 

> bhagavan + chadayati — (68) bhagavams chadayati or bhagavàs chadayati 
(Bhagavan covers). 

> bhagavan + tikate + (68) bhagavams tikate or bhagavas | tikate (Bhagavan 
goes). 

> bhagavan + thakkurah — (68) bhagavams thakkurah or bhagavas 
thakkurah (Bhagavan is the deity). 

> bhagavan + tarati — (68) bhagavams tarati or bhagavas tarati (Bhagavan 
crosses). 

> bhagavan thit-karoti > (68) bhagavams thit-karoti or bhagavas thüt- 
karoti (Bhagavan spits). 


SAMSODHINI—Because the form with a visnucapa is generally not seen in 
modern printed texts, this sūtra can be summarized as the following table. 





&* | A Aa V3 | 


69. le la-rama eva 

le—when la-rama follows; la-ramah—la-rama; eva—only. 

Na-rama at the end of a visnupada becomes la-rama when la-rama follows. 
v 

bhagavan lilayate bhagaval lilayate. atra “sthane sadrsatamah” iti nyayena 

sanunasika eva la-ramah syat. atra ya-va-là hi dvi-vidhà matah—sanunasika 

nir-anunásikàs ca. 

VnrTTI—Here, by the maxim sthane sadrsatamah (vrtti 61), na-rama only 

becomes a sanunasika (with a visnucapa) la-rama. In that regard, ya, va, 

and la are considered to be of two kinds: with an anunasika (sanunasika) 


(with a visnucapa) or without an anunasika (nir-anunasika). 


> bhagavan + lilayate — (69) bhagaval lilayate (Bhagavan performs a pastime). 
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AMRTA—The nasality (anundsikatvam) of na-rama was explained in vrtti 
22. Thus, by the maxim sthāne sadrsatamah (vrtti 61), the la-ráma ordained in 
the place of na-rama is pronounced in the nose (nasika-bhava). And because 
la-ràma is a dental varna, it is also pronounced in the mouth (mukha-bhava). 
Therefore, because it is pronounced both in the nose and mouth (mukha- 
násikà-bhava), it is described as being sanunasika. 


9o | SARTAN STA: | 


70. ja-jha-fia-$a-ramesu fia-ramah 


ja-jha-fia-sa-ramesu—Nwhen ja-rama, jha-rama, fia-ráma, or sa-rama follows; 
ña-rāmah—ña-rāma. 


Na-rama at the end of a visnupada becomes ña-rāma when ja-rama, jha- 
rama, fia-rama, or sa-rama follows. 


bhagavan jayati, bhagavani jayati. bhagavan jhasa-rüpi, bhagavan jhasa-rüpi. 
bhagavan fiunuve, bhagavan fiunuve. bhagavan sirah, bhagavan sürah. 


VRITI— 

> bhagavan + jayati > (70) bhagavan jayati (Bhagavan conquers). 

> bhagavan + jhasa-rüpi — (70) bhagavan jhasa-rüpi (Bhagavan in the form 
of a fish). 

> bhagavan + fiunuve — (70) bhagavāñ fiunuve (Bhagavan sounded). 

> bhagavan + sürah — (70) bhagaváfi $ürah (Bhagavan is a hero). 


9? | 3r IAT | 


71. $e canto va 


se—when Sa-rama follows; ca-antah—one at whose end is ca-ràma; và— 
optionally. 


When $a-rama follows, na-rama at the end of a visnupada optionally becomes 
iia-rama followed by ca-rama. [This means it optionally becomes ñc. ] 


bhagavan sürah, bhagavanc surah, bhagavan $urah, chatve bhagavāřňc chürah. 


VRTTI— 
> bhagavan + sürah — (71, 63) bhagaváfic sürah or (70) bhagavan $ürah. 
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Then, when sa-rama becomes cha-rama by tatah sas cho va (64): 


> bhagavāñc siirah — (64) bhagaváfic chürah. 


v3 | AT fev Aà | 


72. mo visnucakram visnujane 


mah—ma-rama; visnucakram—visnucakra; visnujane—when a visnujana 
follows. 


Ma-rama at the end of a visnupada becomes visnucakra when a visnujana 
follows. 


krsnam smarati, krsnam smarati. visnujanad anyatra tu na—krsnam iccha, 
krsnam iccha. 


VRTTI—» krsnam + smarati — (72) krsnam smarati (he remembers Krsna). 


But ma-rama at the end of a visnupada does not become visnucakra when 
something other than a visnujana follows. 


> krsnam + iccha > krsnam iccha (desire Krsna!). 


93 | freer ERA , faerprareqen q TT | 


73. visnucakrasya harivenur visnuvarge, visnupadantasya tu và 


visnucakrasya—of visnucakra; harivenur—harivenu; visnuvarge—when a 
visnuvarga follows; visnupadantasya—a visnucakra situated at the end of a 
visnupada; tu—but; và—optionally. 


Visnucakra becomes a harivenu of the same varga as the following varna 
when a visnuvarga follows. But this is optional for a visnucakra situated at 
the end of a visnupada. 


avisnupadantodaharanam vaksyate. krsnam kirtayati, krsnan kirtayati va. 
rsnam bhajati, krsnam bhajati và. samsaram tarati, samsaran tarati và. atra ta- 
thayoh sa-rama-nisedho vaktavyah. visnuvarge iti kim? samvatsarah. 


VRITI—Examples of those when the visaya is not visnupadanta will be 
given later. 
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> krsnam + kirtayati > (72) krsnam kirtayati > (73) krsnam 
kirtayati or krsnan kirtayati (he glorifies Krsna). 

> krsnam + bhajati — (72) krsnam bhajati > (73) krsnam bhajati 
or krsnam bhajati (he worships Krsna). 

> samsaram + tarati — (72) samsaram tarati — (73) samsaram tarati 
or samsaran tarati (he crosses over material existence) 


It is prohibited to apply ta-thayoh sa-ramah (68) in cases like samsaran 
tarati. Why do we say “when a visnuvarga follows”? Consider samvatsarah. 


AMRTA—It should be construed from the word visnupadàntasya in the 
second clause that in the first clause visnucakrasya is avisnupadantasya (not 
situated at the end of a visnupada). Thus when the visaya is not visnupadànta 
a visnucakra always becomes the appropriate harivenu. Examples of this are 
ganta, hanta, and so on. The na-rama in samsáran here does not become sa- 
rama by ta-thayoh sa-ramah (68) due to the maxim laksanika-pratipadoktayoh 
pratipadoktasyaiva grahanam (vrtti 59). 


SAMSODHINI—Traditional Indian scholars tend to always exercise the 
option mentioned in this sūtra whereas modern Western scholars tend to 
never exercise it because it is easier to recognize words when the sandhi is not 
done. The standard of the Bhaktivedanta Book Trust, however, is to exercise 
the option when the visnucakra is inside a samása (compound word) but not 
when the visnucakra is the final varna. In this regard, it is explained later 
that all the constituent words that make up a samasa are considered separate 
visnupadas and that upasargas (verbal prefixes) are also considered separate 
visnupadas since they are compounded with dhdatus (verbal roots). Thus the 
Bhaktivedanta Book Trust would write sankirtana instead of samkirtana, 
kinnara instead of kimnara but kim ca instead of kiñ ca, tam na instead of tan 
na, and so on. 


o9 | faz: AAMAS: | 


74. dvih sarvesvara-matrac chah 

dvih—doubled; sarvesvara-matrat—after any sarvesvara; chah—cha-rama. 
Cha-rama is reduplicated when it comes after any sarvesvara. 
krsna-chatram, krsna-cchatram. 


VRTTI—» krsna + chatram — (74) krsna-chchatram — (63) krsna-cchatram 
(Krsna’s umbrella). 
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75. vişņupadāntāt trivikramād vā 


visnupadantat—situated at the end of a visnupada; trivikramāt—after a 
trivikrama; và—optionally. 


Cha-rāma is optionally reduplicated when it comes after a trivikrama 
situated at the end of a visnupada. 


yamuna-chaya, yamuna-cchaya va. 


VRITI— > yamund + chàyá — (75) yamunà-cháyà or yamund-chchaya > 
(63) yamuna-cchaya (the beauty of the Yamuna). 


AMRTA—But by the previous siitra, cha-rama is always reduplicated when 
it comes after a trivikrama that is not situated at the end of a visnupada. The 
word yamunáà-cháyá here means yamuna-kantih (the beauty of the Yamuna). 
The Amara-kosa gives the following definitions of the word chaya: chaya 
sürya-priyà kantih pratibimbam anatapah, “The word chāyā can mean the 
wife of the sun-god, Chaya; beauty; reflection; or shade." 


9& | Bares fa: ds | 


76. vamanat na-na-nà dvih sarve$vare 


vamanat—after a vàmana; na-na-nadh—na-rama, na-rama, and na-rama; 
dvih—two; sarvesvare—when a sarvesvara follows. 


Na-rama, na-rama, and na-rama, situated at the end of a visnupada, are 
reduplicated when they come after a vamana and a sarvesvara follows. 


paryan anantah, paryann anantah. sugan anantah, sugann anantah. kurvan 
asti, kurvann asti. vamandd anyatra tu na—bhagavan iha bhagavan iha. 
unadi-tinanta-sanantadayas tu sütra-nirdesa-balat. katham vadabhi valabhi, 
paryankah palyankah, raghuh laghuh, kapirika kapilika ity-adi? Sda-layo ra- 
layos ca praya-ekatva-sravanat.© 


VRITI— 

> paryan + anantah — (76) paryann anantah (Ananta who is everywhere). 
> sugan + anantah — (76) sugann anantah (Ananta who counts well). 

> kurvan + asti — (76) kurvann asti (He is doing). 


98 Hari-nàmàámrta-vyakaranam 


But they are not reduplicated if they come after something other than a 
vamana: 


> bhagavan + iha — bhagavan iha (Bhagavan is here). 


But, on the strength of anityam sitra-nirdese, “sandhi is optional in the 
composition of a sūtra” (Brhat 44), we also get words like un-adi, tin-anta, 
and san-anta. 


SAMSODHINI—The word và is not carried forward here because, in the 
Brhat version, the sūtra an-manbhyam nityam comes in between the previous 
and current sütras and the word nityam from that sūtra removes the anuvrtti 
of the word và from the previous sūtra. 


VRITI—Why is there vadabhi and valabhi (a turret), paryankah and 
palyankah (a couch), raghuh and laghuh (light), kapirika and kapilika 
(reddish), and so on? Because it is heard [from previous authorities] that 
da-rama and la-rama and ra-rama and la-rama are practically one with 
each other [and thus interchangeable]. [It follows that da and ra too are 
interchangeable, as are ba and va.] 


SAMSODHINI—This explanation accounts for the alternate spellings 
of various Sanskrit words. Thus, in the Bhàágavatam, we sometimes see 
prahlada and sometimes see prahrada. Ba-rama and va-rama can also be 
interchangeable, as in the words bindu and vindu (drop, dot), brhat and vrhat 
(big), and so on. A good Sanskrit dictionary like that of Monier Williams will 
usually list both forms of these words. 


ee | WA, Aaa q xm fa | 


77. ra-ramat [visnujane visnujano va"'], sarvesvare tu harigotram vina 


ra-ramat—after ra-rama; sarvesvare—when a sarvesvara follows; tu—but; 
harigotram—harigotra; vinad—except. 


A visnujana that comes after ra-rama can optionally be reduplicated when 


a visnujana follows. And when a sarvesvara follows, a visnujana, except a 
harigotra, that comes after ra-rama can also optionally be reduplicated. 


41 The words visnujane visnujano và are carried forward from Brhat 120. 
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karssnyam, karsnyam va. haryy-àsanam va. “sarvesvare tu” ity-àdi kim? 
rarer ed v 
paramarsah, varsabhanavyah, arhati. 


VRITI— 

> karsnyam — (77) karssnyam or karsnyam (descendant of Krsna). 

> hary-dsanam (example from vrtti 50) — (77) haryy-àsanam or hary- 
dsanam (Hari's seat). 


Why do we say *except a harigotra?" Consider paramarsah (inference), 
varsabhanavyah (of Sri Radha, the daughter of Vrsabhanu), and arhati (he 
deserves). 


SAMSODHINI—Indian scholars tend to regularly exercise the option of 
reduplication, whereas western scholars tend to reject it since it can make the 
original word difficult to recognize. However, the reduplication reflects the 
pronunciation, because in usage, when ‘r’ is the first phoneme in a conjunct 
consonant, the stress of the pronunciation is laid on the phoneme after it. 


ec | Repare wat TÀ i 


78. visnujanàd visnudasasyadarsanam sa-varge visnudase 
visnujanat—after a visnujana; visnudasasya—of a visnudása; adarsanam— 
disappearance; sa-varge—of the same varga; visnudase—when a visnudasa 


follows. 


A visnudasa that comes after a visnujana optionally disappears when a 
visnudasa of the same varga follows. 


bhagaváfic chürah bhagavan chiro va. 


Vriti—> bhagavaiic chürah (example from vrtti 71) — (78) bhagaváfic 
chürah or bhagaváii chürah (the Lord is a hero). 


SAMSODHINI—A darSana is the same thing as hara because hara is defined as 
adarsana-matra-hetur harah in vrtti 39. 
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Visnusarga-sandhih 
Combination with the visarga 


9* | Awa: SRI: Soa: WT, E ATA: 
79. [visnusargah?] ca-chayoh $a-ramah, ta-thayoh sa-ramah, ta-thayoh sa- 


ramah 


ca-chayoh—when ca-rama or cha-rama follows; sa-ramah——sa-ràma; ta- 
thayoh—when ta-rama or tha-rama follows; sa-ramah—sa-rama; ta-thayoh— 
when ta-rama or tha-rama follows; sa-ramah—sa-rama. 


Visnusarga becomes $a-rama when ca-rama or cha-rama follows, sa-rama 
when fa-rama or tha-rama follows, and sa-rama when ta-rama or tha-rama 
follows. 


krsnah carati, krsnas carati. krsnah chadayati, krsnas chadayati. krsnah tikate, 
krsnas tikate. kah tha-ramah, kas tha-ramah. krsnah tarati, krsnas tarati. 
krsnah thüt-karoti, krsnas thüt-karoti. 


VRITI—> krsnah + carati —» (79) krsna$ carati (Krsna roams about). 
> krsnah + chadayati — (79) krsnas chádayati (Krsna covers). 
> krsnah + tikate — (79) krsnas tikate (Krsna goes). 
> kah + tha-ramah — (79) kas tha-ramah (ka-rama, tha-ràma). 
> krsnah + tarati — (79) krsnas tarati (Krsna crosses). 
> krsnah + thit-karoti > (79) krsnas thüt-karoti (Krsna spits). 


SAMSODHINI— Usually the visnusarga remains unchanged when $, s, s, k, kh, 
p, or ph follow. There are special rules mentioned in the Brhat version of the 
Hari-namamrta-vyadkarana, however, that prescribe optional changes under 
certain conditions. See Brhat sütras 131, 132, and 138. 


Co | SITEXTEIITITETI S ETT | 


80. àd a-rama-gopalayor ur nityam 


at—after a-rama; a-rama-gopdlayoh—when a-rama or a gopala follows; uh— 
u-rama; nityam—always. 


42 The word visnusargah is carried forward from visnusargo jihvamüliyah ka-khayor và 
(Brhat 131). 
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A visnusarga that comes after a-rama always becomes u-rama when a-rama 
or a gopala follows. 


krsnah atra, krsno ‘tra. krsnah gacchati, krsno gacchati. 


VRITI— 

> krsnah + atra — (80) krsna + u + atra > (44) krsno + atra > (56) krsno 
tra (Krsna is here). 

> krsnah + gacchati > (80) krsna + u + gacchati — (44) krsno gacchati 
(Krsna goes). 


£t | STpTHDRRISTUPCE aes: Wu qp aaa aT aes: | 


81. a-dvaya-bho-bhago-aghobhyo lopyah [sarvesvara-gopalayoh], sarvesvare 
tu yas ca, na ca lope sandhih 


a-dvaya-bho-bhago-aghobhyah—after a-dvaya, or after bho, bhago, or agho; 
lopyah—deleted; sarvesvare—when a sarvesvara follows; tu—but; yah—ya- 
rama; ca—also; na—not; ca—and; lope—when there is deletion; sandhih— 
sandhi. 


A visnusarga that comes after a-dvaya, bho, bhago, or agho is deleted when 
a sarvesvara or gopála follows. But when a sarvesvara follows, it can also 
become ya-rama. When the visnusarga is deleted, there is no further sandhi. 


krsnah iha, krsna iha, krsnay iha. krsnah atra, krsnà atra, krsnay atra. bhoh 
ananta, bho ananta, bhoy ananta. bhagoh ananta, bhago ananta, bhagoy 
ananta. aghoh avaisnava, agho avaisnava, aghoy avaisnava. gopdale na ya- 
ramah. krsnà gacchanti. bho govinda. bhago govinda. agho hari-vimukha. “ad 
a-rama-gopdalayoh” iti visesa-vidhanan neha—krsno "tra, krsno gacchati. sah 
esah sa esah. 


VRITI— 

> krsnah + iha — (81) krsna iha or krsnay iha (Krsna is here). 

> krsnah + atra — (81) krsná atra or krsnay atra (the Krsnas are here). 

> bhoh + ananta — (81) bho ananta or bhoy ananta (O Ananta). 

> bhagoh + ananta > (81) bhago ananta or bhagoy ananta (O Bhagavan 
Ananta). 

> aghoh + avaisnava — (81) agho avaisnava or aghoy avaisnava (O sinful 
non-devotee). 
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The visnusarga does not become ya-rama when a gopala follows: 


> krsnah + gacchanti — (81) krsnàá gacchanti (the Krsnas go). 

» bhoh + govinda — (81) bho govinda (O Govinda). 

» bhagoh + govinda — (81) bhago govinda (O Bhagavan Govinda). 

» aghoh + hari-vimukha — (81) agho hari-vimukha (O sinful person averse 
to Hari). 


Because of the specific prescription ad a-rama-gopalayoh (80), the current 
sūtra does not apply in: krsnah + atra, nor in: krsnah + gacchati. 


> sah + esah > (81) sa esah. 


AMRTA—The plural form krsnáh (the Krsnas) found in the examples above 
refers to the rasa-lilà or Krsna's marrying of many girls simultaneously. 


A visnusarga that comes after a-rama is deleted only when a sarvesvara other 
than a-rama follows because the prescription of visnusarga becoming u-rama 
when a-rama follows (sūtra 80) is more specific than what is prescribed in the 
current sütra. That the visnusarga is ordained to become ya-rama only when 
a sarvesvara follows implies that it does not become ya-rama when a gopdla 
follows. 


£3 | TTT SISTA | 


82. esa-sa-paro visnujane 
esa-sa-parah—after esa or sa; visnujane—when a visnujana follows. 
A visnusarga coming after esa or sa is deleted when a visnujana follows. 


etac-chabdasya esa ity asmat tac-chabdasya sa ity asmāc ca paro visnusargo 
lopyah sydd visnujane pare. esah krsnah, esa krsnah. sah ramah, sa ramah. 


VRTTI—A visnusarga coming after either esa, a form of the word etad (this), 
or sa, a form of the word tad (that), is deleted when a visnujana follows. 


» esah krsnah — (82) esa krsnah (this is Krsna). 
» sah ramah — (82) sa ramah (that is Rama). 


Sandhi 103 


62 | X ÉSRTTSPSTGTTTUTGTHI: | 


83. ra isvarat sarvesvara-gopalayoh 


rah—ra-rama; isvarat—after an iSvara; sarvesvara-gopadlayoh—when a 
sarvesvara or gopála follows. 


After an isvara, visnusarga becomes ra-rama when a sarvesvara or gopala 
follows. 


hareh idam, harer idam. harih gacchati, harir gacchati. 


VRTTI—> hareh + idam — (83) harer idam (this is Hari's). 
» harih + gacchati — (83) harir gacchati (Hari goes). 


c9 | STHISRTERE RT: | 


84. anisvarad api ra-rama-jah 
an-isvarat—not after an i$vara; api—also; ra-rama-jah—born of ra-rama. 


Whether it comes after an isvara or not, a visnusarga born of ra-rama 
becomes ra-rama when a sarvesvara or a gopála follows. 


pratah atra, pratar atra. gih mukundasya, gir mukundasya. bhratah vraje, 
bhratar vraje. bhratah govindam pasya, bhratar govindam pasya. 


VRITI— 

> pratah + atra — (84) pratar atra (in the morning, here). 

> gih + mukundasya — (84) gir mukundasya (the statement of Mukunda). 
> bhratah + vraje — (84) bhratar vraje (O brother in Vraja). 

> bhratah + govindam pasya — (84) bhratar govindam pasya (O brother, 
look at Govinda) 


AMRTA—This is an apávada of all the previous sütras. Thus, in bhratah + 
vraje — (84) bhratar vraje, the visnusarga does not become u-rama by sūtra 
80 nor is it deleted by sütra 81. 


SAMSODHINI—Words like pratar, svar, antar, punar, and so on, originally end 
in ra-rama, but this ra-rama becomes visnusarga by sa-ra-ramayor visnusargo 
visnupadante (93). Then, by this sütra, that visnusarga again becomes ra-rama 
when a sarvesvara or gopála follows. The word pratar (in the early morning, 
at dawn) is an avyaya ending in ra-rama. 
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The word gir (speech) is a krdanta (verbal noun) whose derivation is explained 
in Samsodhini 212. The i-rama of gir becomes trivikrama by ir-ur-anta-dhdator 
uddhavasya trivikramo visnupadante (207). The word bhratar is the vocative 
singular of the word bhratr (brother). 


ck | rat Popa À AERAN i 


85. ahno visnusargasya ro ratri-rupa-rathantarad anyesu 


ahnah—of the word ahan (a day); visnusargasya—of the visnusarga; rah— 
ra-ràma; ratri-ripa-rathantarat—than the words ratri (night), rüpa (form), 
or rathantara (the name of various saámas (Vedic songs of praise)); anyesu— 
when something other follows. 


The visnusarga of the word ahan becomes ra-rama when something other 
than the words ratri, rupa, and rathantara follows. 


ahah ahah, ahar ahah. ahah-ganah, ahar-ganah. sarvesvara-gopdlayor eva. 
neha—ahah-patih. ratry-adau tu na—aho-ratrih. Deka-desa-vikrtam ananya- 
vat@—aho-ratrah. aho-rüpam, aho-rathantaram sama. 


VRITI— 
» ahah ahah — (85) ahar ahah (daily, every day). 
» ahah-ganah — (85) ahar-ganah (a month, a series of days). 


This sūtra is applicable only when a sarvesvara or a gopála follows. Thus it 
does not apply in ahah-patih. But the visnusarga does not become ra-rama 
when the words ratri and so on follow. 


> ahah + ratrih > (80) aha + u + ratrih — (44) aho-ratrih (day and night). 


Eka-desa-vikrtam ananya-vat: “That which is deficient in one place is not 
considered a different thing.” 


» ahah + ratrah — (80) aha + u + ratrah — (44) aho-ratrah (day and night). 
> ahah + rüpam — (80) aha + u + rüpam — (44) aho-rüpam (the form of day). 
> ahah + rathantaram sama — (80) aha + u + rathantaram sama — (44) 
aho-rathantaram sama (the Vedic hymn (sama) named Aho-rathantara). 
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AMRTA—The word visnusargasya in this sütra means “the visnusarga 
caused by ahno visnusargo visnupadànte (216).” The visnusarga of ahan 
becomes ra-rama only when the sv-adi (nominal suffix) /s/u that comes after 
the word ahan has undergone mahahara by brahmatah sv-amor mahaharah 
(166). Indeed the current sūtra is not applicable when the sv-ddi remains. Jiva 
Gosvami makes the same restriction in the sūtra asya svady-abhava eva ra- 
vidhir vacyah (Brhat 288) which means “only in the absence of a sv-ddi does 
the visnusarga formed from the n of ahan change to r by sütra 85." 


With the clause “only when a sarvesvara or gopála follows," Jiva Gosvami 
informs us that the para-nimitta sarvesvara-gopdalayoh is carried forward here. 
Someone might argue, “In the sūtra only the word ratri is excluded. Therefore 
sandhi should certainly occur when the word ratra follows." Jiva Gosvami 
refutes this on the strength of the paribhasa beginning with eka-desa. Just as 
a person who loses his eye or other bodily parts is not considered a different 
person, similarly the word rātra is considered non-different from the word 
ratri even though it lacks i-rama. 


£8 LEX cea: Waa Pe: | 


86. ro re lopyah, pürva$ ca trivikramah 


rah—ra-rama; re—when ra-rama follows; lopyah—is deleted; pürvah—a 
previous vamana; ca—and; trivikramah—trivikrama; 


Ra-rama is deleted when ra-rama follows, and the vamana before it becomes 
trivikrama. 


bhratah ramanujam pasya, bhrata ramanujam pasya. harih radha-priyah hari 


vyakarane samjfia-sandhi-prakaranam prathamam samaptam. 


VRITI— 

> bhratah + ramanujam pasya — (84) bhratar + ramanujam pasya — (86) 
bhrata ramanujam pasya (O brother, see the younger brother of Rama). 

> harih + radha-priyah — (83) harir + radha-priyah — (86) hari radha- 
priyah (Hari is the beloved of Radha). 


Thus ends visnusarga-sandhi. Here ends the Samjiia-sandhi-prakarana, 
the first prakarana in the Vaisnava grammatical treatise called Sri Sri Hari- 
namamrta. 


Chapter Two 


Nama-visnupada-prakaranam 
Noun declension 


q UH: AAS AAA Wm: | 
«e from: wá ad Rope few | 


ya ekah sarva-rüpánàm sarva-namnam tathasrayah 
tasya visnoh padam sarvam visnu-bhaktya nirupyate 


yah—who; ekah—only; sarva-riipanam—of allinflected words (or of all forms); 
sarva-namnam—of all nàmas (nominal bases) (or of all names); tatha—and; 
asrayah—shelter; tasya—that; visnoh—of Visnu; padam—inflected word (or 
abode); sarvam—all; visnu-bhaktya—by a visnubhakti (a nominal or verbal 
suffix) (or by devotional service to Visnu); nirtip yate—achieved, or perceived. 


Lord Visnu is the only shelter of all inflected words (ripa) and nominal bases 
(nama). Every inflected word (pada) refers to Him (Visnu)? and is achieved 
through the application of a nominal suffix (visnubhakti). 


Alternatively: Lord Visnu is the only shelter of all forms and names. All His 
abodes (visnu-padas) are perceived through devotional service (visnu-bhakti). 


atha nama-jani visnupadàni. namno jatani yàni visnupadani athanantaram 
tani nirüpyante. 


Now the visnupadas (inflected words) produced from a nama (nominal 
base) are going to be described. 


AMRTA—Grammatically, the word sarva-rüpánam means “of all inflected 
words, like krsnah and so on, and bhavati and so on,” and the word sarva- 
namnam means “of all nominal bases, beginning with tad, yusmad, and 
asmad, which express the prathama-purusa (third person), madhyama-purusa 
(second person), and uttama-purusa (first person) respectively.” 


43 Thus they are called visnu-padas (inflected words related to Lord Visnu). 
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There are two kinds of visnupadas (inflected words): those produced from 
namas (nominal bases) and those produced from dhátus (verbal bases). Jiva 
Gosvami first describes those produced from nāmas as they are formed with 
less effort. He will describe those produced from dhdatus in the next chapter, 
the Akhydta-prakarana. 


Sarvesvarantah purusottama-lingah 
Masculine words ending in a vowel 


69 | MACAU SALT ATT | 


87. adhatu-visnubhaktikam arthavan nama 


a-dhatu-visnubhaktikam—except dhàtus (verbal roots) and visnubhaktis 
(nominal or verbal suffixes); artha-vat—having meaning; nàma—a nominal 
base. 


Any word that has meaning, except for dhatus and visnubhaktis, is called a 
nama. 


bhit-sanantadya dhatavah. sv-adi-tib-adyà visnubhaktayah. “vibhaktayah” iti 
pràficah. tàn dhatün tà visnubhaktis ca varjayitva yad artha-yuktam sabda- 
rüpam tan nadma-samjnam syat. “lingam” ity eke “pratipadikam” ity anye. 
te cartha dravya-guna-jati-kriyah. tad-yuktam tad-abhidhayakam sabda- 
rüpam ity arthah. dravyam paramesvaram àrabhya mrn-maya-paryantam 
sarvam vastu. gunas tad-asrayi, aisvaryadi-sabda-sparsadiko dharmah. jatih 
samanatvam, brühmanatva-gotvadi. kriya dhatv-arthah, sattahara-jfiana- 
vihara-prabhrtih. 


VRTTI—Bhi and so on and san-anta and so on are called dhatus. Sv-àdis 
(nominal suffixes) and tib-ddis (verbal suffixes) are called visnubhaktis. 
Earlier grammarians called them vibhaktis. Any word that has artha 
(meaning), except for dhatus and visnubhaktis, is called a nama. Some use 
the term /inga; others use pratipadika. The arthas are dravya (a substance, 
person, or thing), guna (a quality), jati (class, category, species), and kriyā 
(action, mode of being). Thus arthavat refers to a word endowed with one 
of these arthas, that is, a word that expresses one of these arthas. Dravya 
is everything from the Supreme Lord to things composed of earth. Guna 
is that which inheres in a dravya. Characteristics like sovereignty, and the 
sense objects such as sound and touch are gunas. Jati is the sameness such 
as Brahmanahood or cowness. Kriya is the meaning of a verb, such as being, 
eating, knowing, strolling, and so on. 
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AMRTA—The word visnubhaktika is formed by applying the taddhita suffix 
ka to the word visnubhakti, without a change in meaning. Thus visnubhaktika 
means visnubhakti. By extension, the word visnubhakti also refers to that 
which ends in a visnubhakti — a visnupada (inflected word). Thus this sūtra 
also excludes visnupadas like krsnah, bhavati, and so on, from being namas. 


The word samdanatvam (sameness, i.e. sameness in quality) is a gloss of the 
word jati. The actual definition of a jati is given in vrtti 1094 of the Taddhita- 
prakarana: akrti-grahana jatih ... sakrd-akhyata-nirgrahyà, “A jati is that 
which is understood simply by means of the form, and having been described 
once it should be recognizable in all cases.” For example, if somebody says 
that a form containing a dewlap, two horns, four legs, and a tail is a cow, then 
the next time we see such a form we should automatically understand, “This 
is a cow.” According to the adherents of Nyàya philosophy, something is a 
jati (category) if it exists in many and is always present somewhere at any 
given time. For example, brahmanatvam (Brahmanahood) is a jati because 
the quality of being generated from the mouth of the Supreme Lord exists 
in every brahmana. Similarly, gotvam (cowness) is a játi because the quality 
of having a large dewlap is present in all cows. Jatis like brahmanatvam and 
gotvam are considered eternal because the totality of brahmanas and cows 
don't simultaneously perish when an individual brahmana or cow perishes. 


cc Wf: ai | 


88. prakrtih pürvà 


prakrtih—prakrti (base, the original word to which suffixes are added); 
purva—the first part. 


The first part [of a visnupada] is called the prakrti. 
sa ca nàma-dhàtu-bhedàd dvi-vidha. 


VnrTTI—There are two kinds of prakrtis: namas (nominal bases) and dhatus 
(verbal bases). 


68 | Wer wc 
89. pratyayah parah 


pratyayah—pratyaya (suffix); parah—the later part. 


The second part [of a visnupada] is called the pratyaya. 
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sa ca svady-akhyata-krt-taddhita-bhedac catur-vidhah. 


VnRrTTI—There are four kinds of pratyayas: sv-àdi (nominal suffix), akhyata 
(verbal suffix), krt (suffix used to form a nama from a dhatu), and taddhita 
(suffix used to form a nama from another nama). 


Qo | aa ATE: @ SD Ta, at Wa at ay PT E a wm, 
efr ear ary, Fe sp aT, FE BT TT | 
90. tatra namnah su au jas, am au Sas, tà bhyam bhis, ne bhyam bhyas, nasi 


bhyam bhyas, nas os 4m, ni os sup 


tatra—there, among namas and dhātus (see vrtti 88); namnah—after a nama; 
su au jas, am au Sas, ta bhyam bhis, ne bhyam bhyas, nasi bhyam bhyas, nas 
os am, ni os sup—the visnubhaktis su, au, jas, am, au, Sas, ta, bhyam, bhis, ne, 
bhyam, bhyas, nasi, bhyam, bhyas, nas, os, am, ni, os, and sup. 


The visnubhaktis applied after a nama are as follows: su, au, jas, am, au, 
Sas, ta, bhyam, bhis, ne, bhyam, bhyas, nasi, bhyam, bhyas, nas, os, am, ni, 
OS, sup. 


etah su ity-ddaya eka-vimsatir visnubhaktayah praty-ekam namnah pare syuh. 
tàsu ca su au jas prathama. am au sas dvitiyà. tà bhyam bhis trtiya. ne bhyam 
bhyas caturthi. nasi bhyam bhyas paficami. nas os am sasthi. ni os sup saptami. 
tatra prathamáyà eka-vacanam su, dvi-vacanam au, bahu-vacanam jas. 
dvitiyaika-vacanam am, dvi-vacanam au, bahu-vacanam sas ity-àdi jfieyam. 
etàh sv-adayah. sup ity eke. 


VRITI—The twenty-one visnubhaktis, beginning with su, can each be 
applied after a nama. Among them su, au, and jas are called prathama (first 
case); am, au, and Sas, dvitiyá (second case); ta, bhyam, and bhis, trtiya 
(third case); ne, bhyam, and bhyas, caturthi (fourth case); nasi, bhyam, and 
bhyas, paiicami (fifth case); nas, os, and am, sasthi (sixth case); and ni, os, 
and sup, saptami (seventh case). Among these seven cases the eka-vacana 
(singular) of prathama is su, the dvi-vacana (dual) is au, and the bahu- 
vacana (plural) is jas. The eka-vacana of dvitiya is am, the dvi-vacana is au, 
and the bahu-vacana is sas. The others are divided in the same way. These 
twenty-one visnubhaktis are called sv-adis (those beginning with su). Panini 
calls them sup. 


SAMSODHINI—T wo kinds of prakrtis, namas and dhátus, were mentioned 
in vrtti 88, and two kinds of visnubhaktis, the sv-ddis and the tib-ddis, were 
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mentioned in vrtti 87. With the phrase tatra namnah, Jiva Gosvami selects 
namas as the current subject of discussion and explains that the sv-ddis are 
applied after them. He will deal with dhàtus and the tib-adis in the next 
chapter, the AkAyata-prakarana. 


e? | qa SIETEI Fa: SA dE SARA | 


91. tatra ja-ta-$a-na-pà itah, u$ ca soh, naser i$ ca 


tatra—among the visnubhaktis; ja-ta-$a-ha-pah—ja-rama, ta-rama, $a-rama, 
na-rama, and pa-rama; itah—its (indicatory letters); uh —u-ràma; ca—and; 
soh—of the visnubhakti su; naseh—of the visnubhakti nasi; ih—i-ràma; ca— 
and. 


Among the visnubhaktis, j, t, $, n, and p are indicatory letters (it-s). The u of 
su and the i of nasi are also its. 


eti gacchati na tisthatiti it, anubandhas ca. sa ca uccaranarthas cihnartho 
vidhy-àdi-nimittas ca kvacit. ita$ caite—siddhopadese virificau ca sa- 
visnucàápa-sarvesvara it, antya-visnujanas ca. at it ity-adau, àn-màn-ufi- 
nafisu ca. virificau tu kvacit. dhatv-adi-ni-tu-du. pratyayadyà ja-ta-na-pah. 
sa-ka-vargàv ataddhite. na visnubhaktau ta-na-sa-mà iti. siddhopadesa 
dhatu-pratyaya-visnavah. a-ràmadi-bhedàh sa-visnucapáàs tu vaidikah. nama- 
samjnas catur-vidhah. yatha—pum-lingah purusottama-samjfiah, stri-lingo 
laksmi-samjfiah, napumsaka-lingo brahma-samjfiah, alingo "vyaya-samjfiah. 
tatra sarvesvarantah purusottama-lingah. tatra a-ramantah krsna-sabdah. 
tatra prathamaika-vacane krsna su iti sthite u-rama uccaranarthah. 


VRITI—An it (indicatory letter) is so named because it goes (eti): It does 
not remain. Another name of it is anubandha. Sometimes an indicatory 
letter is used to aid pronunciation (uccarana), and sometimes to create 
a distinguishing characteristic (cihna). Sometimes it is the cause (nimitta) 
of the application of a rule (vidhi) or of a prohibition (pratisedha). The 
following are also its: a sarvesvara with a visnucapa in a siddhopadesa (see 
below) or viriiici; the final visnujana in a siddhopadesa or viriiici; and the 
final visnujana in at, it, and so on, and in the avyayas an, man, uñ, and nañ. 
The final visnujana in a viriñci, however, is only sometimes an it. Moreover, 
ni, tu and du at the beginning of a dhatu, and j, t, n, and p at the beginning 
of a pratyaya are also its. $ and ka-varga are also its when they occur in a 
pratyaya other than a taddhita. A t, n, s, or m occurring in a visnubhakti is 
not an it. Dhatus, pratyayas, and visnus are called siddhopadesas (elements 
of a word taught in their original form in books on grammar). The a-rama 
and other vowels that have a visnucapa are found in the Vedas. 
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SAMSODHINI—The word it is derived from the dhdatu ifn] gatau (2P, to go). 
The previous grammarians called the indicatory letter anubandha because of 
its similarity to the anubandhya-pasu, the animal tied to a post to be killed 
in a sacrifice. In regard to indicatory letters, Panini says tasya lopah, “An 
indicatory letter gets deleted" (Astadhyayi 1.6.9). The phrase na tisthati (it 
doesn't remain), which is Jiva Gosvami's gloss of eti (it goes), indicates the 
same. 


AMRTA—An example of an indicatory letter used to aid pronunciation 
(uccarana) is the uin su, and an example of being used to create a distinguishing 
characteristic (cihna) is the j in jas. Examples when it is the cause (nimitta) 
of the application of a rule (vidhi) are the ri in ne, nasi, nas, and ni. And an 
example of being the cause of a prohibition (pratisedha) is the k in yak. 


An example when a sarvesvara with a visnucapa is an i t in a dhàtu is the i 
in cit[i] samjfiane (vrtti 332), in a pratyaya the u in su and i in nasi, in a visnu 
the u in nut and tuk (sütras 105 and 256), and in a viri/ici the a of na in tasmat 
so nah pumsi (95). An example when a final visnujana is an it in a dhatu is 
the r in sphutir visarane, in a pratyaya the p of tip, in a visnu the t of nut, 
and in a virifici the c of auc in harito ner auc (122). It was said that the final 
visnujana in a virifici is only sometimes an it. Examples when it is not are the 
final visnujanas of the virificis pad, dat, más, and yüsan (sūtra 113) and the 
final visnujanas of the viri/icis ay, ay, av, and àv (sütras 54 and 55). Since at, it, 
and so on (vrtti 35), and the avyayas a[n], ma[n], u[fi], and na[fi] are nàmas, 
they do not fit into the category of siddhopadesa or virifici. Therefore their 
final visnujanas are separately designated as indicatory letters in the vrtti. 


Examples of ñi, tu, and du being its at the beginning of a dhātu are the ñi in 
fiphalà, tu in tuosvi, and du in dukrn. Examples of j, t, n, and p being its at the 
beginning of a pratyaya are the j in jas, t in fà, n in nal, and p in pam. Examples 
of $a and ka-varga being an it in pratyayas that are not taddhitas are the $ in 
Sas, k in kvasu, kh in khal, gh in ghan, and ñ in ne. Examples of t, n, s, or m 
not being an it in a visnubhakti are yàt, iran, jas, and bhyam. Why do we say 
“in a visnubhakti?" Because they are its when they are the final visnujanas in 
pratyayas other than visnubhaktis. Examples are the t of yat in sarvesvaranta- 
dhator yat (801) and the m of snam in rudh-adeh sap-khandi snam (551). 


The use of nasalized vowels (vowels with a visnucapa) is borrowed from the 
Vedas as a means to instruct the rules of grammar. Panini and other earlier 
grammarians used them in that way too. 
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SAMSODHINI—Panini himself further employed the Vedic device of svaras 
(accents) in his grammar for differentiating the atmanepadi and ubhayapadi 
dhatus from the parasmaipadi dhatus. This can be seen in Astadhyayi 1.3.12 
and 1.3.72. The Siddhanta-kaumudi (3), commenting on Astádhyàyi 1.3.2, says 
pratijnanunasikyah paniniyah: “The followers of Panini say that the nasality 
of a vowel should be inferred by the way in which an upadesa (technical term 
of grammar, such as a dhàtu, a pratyaya or a visnu) is treated by Panini" (from 
Kasika 1.3.2). That is, the visnucapa is not actually written, but is understood 
by convention. In Hari-nàmamrta-vyakarana, Jiva Gosvami usually points 
out the indicatory letters in the vrtti, and when he does not, the commentaries 
supply that information. From now on, the indicatory letters will be given in 
square brackets for the sake of clarity, and the case and number of a word will 
be put in triangular brackets. The first case singular will be denoted by «1.1», 
the first case dual by «1.2», and so on. 


The sv-adis are listed below in table form with their indicatory letters in 
brackets. The uses of each case will be elaborately described in the Karaka- 
prakarana. For now, we need only know that the prathamà visnubhaktis 
are also used for sambodhana (addressing). And this use of the prathama 
visnubhaktis is practically treated like an eighth case. Because of special rules, 
however, the «8.1» form of a word usually ends up being different than the 
«1.1» form. 


eka-vacana | dvi-vacana | bahu-vacana 
prathama 
a 


bhyam 
os 
saptami | mli | os | supl | 


In other printed editions of the Hari-namamrta, we see that this sūtra and the 
previous sūtra list the visnubhakti su as si. But this reading is inconsistent and 
is actually a corruption, for if we were to accept sit as the correct reading, the 
following question must be raised: “Why is the visnucapa written only in si 


dviriya 
OS 





and not in riasi and in various dhatus, pratyayas, visnus, and virificis that also 
v 

have visnucapas? Why not be consistent and write riasi and so on?" There is 

no good reason for this. 
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Indeed, the fact that one visnubhakti is written with a visnucapa and the other 
is not, although both of them are described here as having a sarvesvara with 
a visnucdpa, makes the student search for a difference that does not exist. 
Pànini and other grammarians write the visnubhakti merely as su, and are 
consistent in not writing the visnucapa of the indicatory letters. But these 
editions inconsistently single out su, writing it with a visnucapa while not 
writing the visnucapa of other indicatory letters. Even then, su is not always 
written with the visnucapa, for instance in the sütra: sambodhane sur buddha- 
samjfiah (109), and so on. Thus, to be consistent, in this edition we will list 
the visnubhakti as su. This is justified because reliable manuscripts like 
manuscript 2038A (Serial No: 2897, Accession No: 2038A) in the Vrindavan 
Research Institute read su, not sit 


VnRrTTI—There are four kinds of namas. Their names are as follows: pum- 
linga (masculine) is called purusottama, stri-linga (feminine) is called 
laksmi, napumsaka-linga (neuter) is called brahma, and alinga (that which 
has no gender) is called avyaya. 


Among the four kinds of naàmas are the masculine words, and among 
masculine words are those ending in a sarvesvara. Among them is the word 
krsna, which ends in a-rama. In the first case singular, we have krsna + s[u]. 
The u in s/u] is an indicatory letter used for pronunciation. 


92 | Aake AA, | 
92. visnubhakti-siddham visnu-padam 


visnubhakti-siddham—achieved by a visnubhakti; visnu-padam—a visnupada 
(inflected word). 


That which is formed by the application of a visnubhaktiis called a visnupada. 


visnubhakti-siddham namno dhator và rüpam visnupada-samjnham sydt. 
padam iti praficah. 


VRITI—The form of a nama or of a dhatu achieved through the application 
of a visnubhakti is called visnupada. Earlier grammarians called it pada. 


AMRTA—The word pada can mean feet or abode. Thus the implied meaning 
is that Lord Visnu's feet or abode is achieved only through devotional service 
to Him (visnu-bhakti). 
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«3 | aaan fasvpaared | 


93. sa-ra-ramayor visnusargo visnupadante 


sa-ra-ramayoh—of sa-rüma and ra-ráma; visnusargah—the replacement 
visnusarga; visnupada-ante—when the visaya (sphere of application) is 
visnupadanta. 


Sa-rama and ra-rama become visnusarga when the visaya is visnupadanta. 


pran-nimittam tatha karyi karyam para-nimittakam | 
atra kramena vaktavyam prayah sütresu sarvatah || 
kvacit para-nimittasya sthane visaya-saptami | 
kàrya-pürve paficami syat karya-sthane tu sasthika || 
karye tu prathama vācyā saptami visaye pare | 
vind-yoge nisedhartham dvitiya kvacid isyate || 
sarvangasambhavo yatra sv-alpàny angani tatra tu | 
ato balaka-bodhaya padam vicchidya mürdhani | 
anka deyà visnubhakti-vyakty-artham sarva-sutratah || 
yatha—sa-ra-ramayor iti karya-sthanam, visnusarga iti karyam, visnupadanto 
visayah. para-nimittam pürva-nimittam catra nasti. tat tac ca yatha—i-dvayam 
eva yah sarvesvare ity atra para-nimittam sarvesvarah. tatah sas cho vety atra 
pürva-nimittam visnudasah. visnujana ity-ddau ha-rau vineti tau nisiddhau. 
tad evam prathamaya eka-vacane krsnah. dvi-vacane krsna au, o-dvaye au, 
krsnau. bahu-vacane krsna jas, ja it cihnàrthah sas-addi-bheda-jriapanaya. 
evam uttaratrapi. trivikrama-visnusargau—krsnah. 


VRITI—Generally, in the sitras of this book, things are mentioned in this 
order: pran-nimitta, karyi, karya, para-nimitta. Sometimes, a visaya- 
saptami is in place of the para-nimitta. 


BALA—The word “generally” is used, as there is not always a prán-nimitta, 
karyi, karya, and para-nimitta in every sütra. 


SAMSODHINI—The terms pràn-nimitta, karyi, karya, and para-nimitta were 
already defined and explained in Amrta 44 and in Samsodhini 44. Visaya- 
saptami refers to a saptami visnubhakti used to denote the visaya. This has 
already been seen in cases like visnupadante (when the visaya is visnupadanta) 
and so on (Samsodhini 57). 


VRITI—Paicami is used when there is a pran-nimitta (karya-pürva), sasthi 
when there is a karyi (karya-sthana), prathama when there is a karya, and 
saptami when there is a visaya or a para-nimitta. 
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Sometimes, for the sake of exclusion (nisedha), dvitiyd is used in relation 
to that which is syntactically connected with the word vina. When all the 
elements do not apply [in a sūtra], at least a few are present. 


AMRTA—The words “all the elements" refer to the five elements beginning 
from pran-nimitta, which were mentioned previously. Due to the use of the 
word "generally," all five elements do not have to be present in every sütra. 


VnrTI—Therefore, to enligthen children, in each sūtra one should split the 
words [where there is sandhi] and put a number on top of each word so that 
the visnubhakti will be clear. 


SAMSODHINI—Thus, according to this recommendation, we would write 
the current sütra as: sa-ra-ramayoh visnusargah visnupada-ante. However, 
since this edition already contains a word-for-word section that clarifies 
the visnubhakti, we will not follow this system. In the word-for-word 
section, “after...” indicates a pran-nimitta; “of...” indicates a karyi; “the 
replacement...”, “the change to...", “the deletion...", or “the agama..." 
indicates a karya; “when a ... follows" indicates a para-nimitta; and “when 
the visaya is...” indicates a visaya-saptami. 


VRITI—For example, sa-ra-ramayoh is a karyi, visnusargah is a karya, and 
visnupadante is a visaya. There is no para-nimitta or pran-nimitta in this 
sūtra. Examples of them are as follows: in i-dvayam eva yah sarvesvare (50), 
sarvesvara is a para-nimitta, and in tatah sas cho va (64), visnudasa is a 
pran-nimitta. In visnujane visnujano va, ha-rau vina (Brhat 120), ha-rama 
and ra-rama are excluded (vina). Thus, in the first case singular, we get krsna 
+ s[u] which becomes krsnah by the current sūtra. In the first case dual we 
have krsna + au which becomes krsnau by o-dvaye au (49), and in the first 
case plural we have krsna + [j]as. The j is an indicatory letter employed to 
create a distinguishing characteristic (cihna). It is employed specifically to 
inform us that /j/as is different from /s/as and so on. Later, other indicatory 
letters will also be employed to create distinguishing characteristics. The a of 
[j]as then becomes trivikrama and the s becomes a visnusarga. Thus we get 
krsnah. 


> krsna + s[u] > krsnas > (93) krsnah «1.1». 
> krsna + au — (49) krsnau «1.2». 
> krsna + [jJas > (42) krsnas — (93) krsnah «1.3». 
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SAMSODHINI—After removing the indicatory letters and applying the 
current sütra, the visnubhaktis are as follows: 


riya | a | bhyam |  bhih | 


caturthi | e | bhyam | bhyah | 
pañcami | ah | bhyam | — bhyah | 
mu a a aa 
ETE RM 
[sambodhana| n | a | a | 





At this point, we will explain the basic meanings of each case by using the 
word suhrd (friend), since it does not require any special rules except the 
deletion of s/u] by rādhā-vişnujanābhyām ipas ca trivikramāt sor harah (138). 
For the sake of clarity, sandhi has not been done in the following examples. 


1) Prathama (nominative case) is used to indicate the subject of a verb in the 
active voice or the object of a verb in the passive voice. 

> suhrd vadati (The friend speaks). 

» suhrd slisyate (The friend is embraced). 


2) Dvitiya (accusative case) is used to indicate the object of a verb in the 
active voice. Sometimes this case is expressed in English by the preposition 
“to”. 

> suhrdam paśyāmi (1 see a friend). 


> suhrdam vadāmi (I’m talking to a friend). 


3) Trtiya (instrumental case) is used to indicate the instrument, or in other 
words the means by which an action is accomplished. It is expressed in English 
by the prepositions “by” and “with.” Trtiyd is also used to indicate the subject 
of a verb in the passive voice and is also expressed through the preposition 
“by”. 

> suhrd karena khadati (The friend eats with [his] hand). 

> krsnah suhrda slisyate (Krsna is embraced by the friend). 


4) Caturthi (dative case) is used to indicate the beneficiary who is the indirect 
object of a verb. It is expressed in English by the preposition “to”. 
» suhrde danam dadami (1 give a gift to a friend). 
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5) Paiicami (ablative case) is used to indicate the source. It is expressed in 
English by the preposition *from". 
> suhrdah dànam pratigrhnami (I receive a gift from a friend). 


6) Sasthi (genitive case) is used to indicate possession or intimate relation. It 
is expressed in English by “’s” or the preposition “of.” 

> suhrdah putrah (A friend's son). 

» suhrdah grham (The house of a friend). 


7) Saptami (locative case) is used to indicate the location. It is expressed in 
English by the prepositions “in,” “on,” or “at.” 

» suhrdi visvasah (Confidence in a friend). 

» suhrd grhe asti (The friend is at home). 


8) Sambodhana (vocative case) is used to address somebody. 
» hesuhrd (O friend). 


Each of these cases, however, has many other meanings, which will be 
explained in the Karaka-prakarana. Therefore the names of the case endings, 
such as the instrumental case, are sometimes misleading. Another example 
is the genitive case, which is used in the sense of the accusative case when 
the kriyá (action) connected to the direct object is one of several specific 
participles (642). 


«9 | SAAS | 


94. dasavatarad am-$asor a-rama-harah 


dasavatarat—after a dasavatàra; am-sasoh—of the visnubhaktis am and [s]as; 
a-rama-harah—deletion of a-rama. 


When am or [s]as comes after a dasavatara, its a-rama is deleted. 

krsnam. haro ’yam jfiapayati—sütre pratyaya-rüpa-nimittàd anyasya haro "pi 
mahdhara iti. tenaikatmaka-matra-nimittatvan na trivikramah. dvitiya-dvitve 
krsna au—krsnau. pürva-vad bahutve krsna sas—sa it, a-rama-harah. eka- 
desa-vikrtam ananya-vat, tathapi tan-namaivety arthah. tatas ca. 


VRTTI—» krsna + am — (94) krsna + m > krsnam <2.1>. 


This hara informs us that in a sūtra the hara of something other than a 
nimitta that is a pratyaya is considered a mahahara. Therefore the change 
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to trivikrama does not take place, because in sūtra 42 the nimitta is just 
an ekatmaka. In the second case dual we have krsna + au, which becomes 
krsnau. 

> krsna + au — (49) krsnau «2.2». 


In the second case plural, we have krsna + [s]as. The $, like the j of /j]as 
described in the previous vrtti, is an indicatory letter employed to create a 
distinguishing characteristic (cihna). The a-rama of [s]as undergoes hara by 
the current sūtra, and then the following rule applies in accordance with the 
maxim eka-desa-vikrtam ananya-vat, *even though something is deficient in 
one place, it is still called the same thing" (vrtti 85). 


AMRTA—Someone might argue, “Why isn’t dasavatara ekatmake militvà 
trivikramah (42) applied in krsnam? The deleted a-rama should be considered 
as the original (sthani-vat) as it is not stated here that it undergoes mahahara, 
and therefore sütra 42 should apply." Jiva Gosvami addresses this concern 
with the sentence beginning “This hara." This sentence includes an important 
paribhasa worth remembering: sütre pratyaya-rüpa-nimittaàd anyasya haro "pi 
mahdaharah, “In a sūtra the hara of something other than a nimitta that is a 
pratyaya is considered a mahahara. The word sütre (in a sūtra) here means 
sankita-vidhi-suütre (in a vidhi-sütra which is suspected to be applicable). In 
regard to dasavatara ekatmake militvà trivikramah (42), a sūtra ordaining 
trivikrama which is suspected to be applicable, the a of am isn't a pratyaya 
nimitta, rather it is an ekatmaka nimitta. Therefore the hara ordained in 
the current sūtra is a mahahara. This means that the a of am is completely 
obliterated and thus the a of krsna can no longer join with it and become 
trivikrama. If the hara had not been considered a mahahara, trivikrama would 
still occur and we would get the unwanted form krsnam «2.1», since in a hara 
the grammatical operations still take place by accepting that the deleted 
element is sthani-vat (like the original). Someone may further argue, “In the 
next sūtra, how can /S/as be the para-nimitta when the a of /ś]as is deleted by 
the current sūtra?” To settle this doubt, Jiva Gosvàmi quotes the maxim eka- 
desa-vikrtam ananya-vat to show that even though the a of /s/as undergoes 
hara, the remaining s is still called /s/as. 


Qh | errare Patera: afr, qenredt A: df | 


95. da$àvatàrasya trivikramah Sasi, tasmàt so nah pumsi 


dasavatarasya—of a dasavatàra; trivikramah—the change to trivikrama; 
sasi—when [s/]as follows; tasmat—after that; sah—of sa-rama; nah—na-rama; 
pumsi—when the visaya is the masculine gender. 
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A dasàvatàra becomes trivikrama when [s]as follows. After that, the s of 
[s]as becomes n if the visaya is in the masculine gender. 


krsnàn. 


VRTTI—> krsna + [$]as — (94) krsna + s > (95) krsnà + s > krsnáà + n > 
krsnàn «2.3». 


gE | SRTHTed: FONR: | 


96. a-ramantah krsna-samjfiah 
a-rama-antah—ending in a-rama; krsna-samjnah—called krsna. 


Any nama ending in a-rama is called krsna. 


g9 | HON ST Z3: | 


97. krsnat ta inah 


krsnat—after a krsna (a word ending in a-rama); ta—of the visnubhakti [t]a; 
inah—the replacement ina. 


After a krsna, [t]à is replaced by ina. 


teti sütra-balena lupta-sasthi, spastatartham asandhih. evam anyatrapi. krsna 
ina, a-dvayam i-dvaye e—krsnena. 


VRITI—T4 is a word whose sasthi visnubhakti has been deleted on the 
strength of a sūtra (Astadhyayi 7.1.39), and which, for clarity’s sake, does not 
undergo sandhi. Such is the case elsewhere also. 


> krsna + [t] > (97) krsna + ina > (43) krsnena «3.1». 


AMRTA—There is no sandhi between fà and ina by the following paribhasa— 
sandhir anityam sütra-nirdese, *Sandhi is not compulsory when composing a 
sutra” (Brhat 44). 


SAMSODHINI—In this sūtra, the sixth case singular form fā is irregular. 
Usually, when /riJas is applied after tà to form the sixth case singular, we get 
tah (sūtra 114). The sasthi visnubhakti [n]as, however, is irregularly deleted 
here by supàm su-luk-pürva-savarnác-che-yà-dà-dyà-yaj-àlah (Astadhyayi 
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7.1.39), a sūtra that describes, among other things, the luk (mahdhara) of 
the sups (sv-ddis) sometimes seen in the Vedas. Thus to clearly instruct the 
rules of grammar, Jiva Gosvami again employs a Vedic device, the deletion 
of the sv-ddis, just as he earlier used the Vedic device of nasalized vowels 
(sarvesvaras with a visnucapa) to distinguish indicatory letters. 


AMRTA—The word siitra-balena, in the vrtti, indicates the usage found in 
the Vedas. 


SAMSODHINI—The phrase sütra-balena in the vrtti indeed refers to 
Astadhyayi 7.1.39 as seen by referencing Jiva Gosvami’s Laghu-vaisnava- 
tosani (10.6.22) in which he writes, arighri-janv ity anayoh “supam su-luk” 
ity-üdi-chàndasa-sütrena su-luk, “The luk (mahahara) of the case endings of 
the words anghri and janu takes place in accordance with the Vedic sūtra 
beginning supam su-luk." This statement explains the irregular forms anghri 
«2.2» and janu «2.2» found in the Bhàgavatam (10.6.22). The usual forms 
would be anghri «2.2» and januni «2.2», but in the Bhagavatam the second 
case dual endings of these words undergo mahahara by Astadhyayi 7.1.39. 


«c | seu Prset MATCH | 


98. krsnasya trivikramo gopale 


krsnasya—of a krsna; trivikramah—the change to trivikrama; gopale—when 
a gopála follows. 


The final a of a krsna becomes trivikrama when a gopala follows. 
eka-varna-vidhir ante pravartate—krsnabhyam. 
VRTTI—A rule that is in reference to a single varna is applied at the end. 

> krsna + bhyàm — (98) krsna + bhyam > krsnabhyam «3.2». 
SAMSODHINI—In accordance with the maxim eka-varna-vidhir ante 
pravartate in this vriti, we understand that although the sūtra literally says, 
“A krsna becomes trivikrama when a gopala follows,” the actual meaning 
is that the final a of a krsna becomes trivikrama when a gopála follows. This 


paribhasa has also been applied in the translation of quite a few sütras from 
here to the end of the treatise. 


